


1 A B 82 By the Grace of G-d

#EME R Divine Image

18 5 A 3 89 LB Insights into the Noahide Laws
EIT IR Z £ 5ChabadfITE Through the light of Torah and Chabad Philosophy

24 5L EE M ik KX D # & Adapted by Rabbi Yakov Dovid Cohen

#E Introduction

STABZUMNERTE. BESTASHIGLFARAAMNTANFSHNRESBNMEESY
F, HEREAXNG T TAHAREENNFENEN. SEERENERNAE, MEERBXIEHR
" 'mitzvoth’ ' . @ ABHE SHEROMSEE. SARHS5HERNES, AREARLGSEERE
4k, WEEEHMO B,

ZHEBBHENERSAK. IENOERFFRE. ATEHRAEEZENERSS &, HEMNSEAK
. MRS, SR (mitzvah) BECER -

MENRTERAAR. YENEMETENENEN, MM, AStEmMEYNE. XEEHE
AR E 5 it 7 -

ATiEEEMY, EMEMHE, HiEAERSHSRMOEENBNRNH—5EN. AmEANNE
WiEs, SHEBENLMEFEREL.

B1A, MAERSEE R O WORRHE . BROER, AREE R . MEXBEGER
fi 3 5 B 4o U AL 288 ) 080 O 00

EHES, BTARALA, LAV ARAFTHARE. tARCEE: AREHE. BRSHEW. i
fTERIEMMETA. 8. BA. ZERE MNRHERIAFERINITMENZR, MEFDHY.

EARZAUEY CCMERR  REAMWBFE-TALY, tAPHAE EXRKERERZE,
HETHESEAE ERTEH EXHKkzZE AZALTERIPNE, FAUBLARS ALEERSY
shime Rk, kR FiTE .



WTtAERE, WPAESXTFEAXENMAR  ‘mitzvoth’ * EWEBFNLBFER, AR
. BEREELOEE, #£IKAMNChabadt %, NPHRHNEL, FHHRITFSHEMNRE.

$ii tkRabbi Menachem Mendel

Schneerson, B E R SH, BEREALMBEANETESTREROMENGREANE. hERR
HRNEARERELRNY. ARNSMIFTHIBERATIAIEN, MATATHENHE-
FTHEZHATZTEMNNS, —ITSHREEEMZE, AREARANERE: BES5EE, SR5XH. BEE
EELARH. B, RFEEEMAMNRENS. ATHRRE, XPRLTEL. RPEEOABFE. B
AXPESBRTRERMFE. —iHIBIE AT LIEEHRE @RS,

Hi bE#E#4 £ KX DAL ERabbi Yakov Dovid Cohen
MERMZREHH " ®H Founder/Director of Noahide Code — www.Noahide.org
Crown Heights, New York USA

11 Nissan 5766-2006



Chapter-Law 1 $—% $—l
Believing in one Almighty G-D
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Believing in one G-D - do not worship idols
- LH— T EAR

The first principle is the Unity of G-d, believing in one G-d, the creator of the universe. One may not
worship any idols or images. G-d Almighty must be the unifying force in your life. Nothing must
compete with G-d as the most powerful force in your life.
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Where is G-d? What am 1? Who am 1? The question which is asked time and time again by those new to
Noahide laws is what am 1? What is the connection of the spiritual and the physical? How do | live?
What do | do? What about my family, my children, my friends? The idea of this book is to go a long way
in answering these questions and to help both new and existing Noahides find consistent answers.
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WHO ARE NOAHIDES? iR ‘W& 7?7

According to the sages of the Talmud, there are 70 families with 70 paths within the great family of
humans. And each individual has his or her path within a path. Yet, there is one universal basis for us
all. Anyone who lives by these laws, acknowledging that they are what G-d wants of us, is considered

by our tradition to be righteous. That person is a builder with a share in the world as it is meant to be.



The Noahide law is a sacred inheritance of all the children of Noah, one that every person on the face of

the earth can live with.
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What is Life’s Purpose? S iR H 47

What are we doing in this world? To find the answer to this central question, we must look in the very
book of life itself- the Torah or Bible, which is called in Hebrew ° Torah’ s Chaim’ ° meaning the
living Torah. The word "Torah” means "instruction” or "guidance”, for the Torah is our guide in life. The
Torah makes us constantly aware of our duties in life; it gives us a true definition of our purpose, and it
shows us the ways and means of attaining this goal.
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The Torah or Bible begins with the creation of man in the book of Genesis (1:27). When Adam was
created in the Divine image, the Creator immediately apprised Adam of his powers and told him that
his purpose in life would be to, "Replenish the earth and conquer it and have dominion over the fish of
the sea, and over the fowl of the air, and over every living thing that moves upon the earth: (Genesis 1:
28) Man was given the power to conquer the whole world and to rule over it, land, sea and air, and he

was enjoined to do so. This was his task: to make the world a dwelling place for himself and for G-d.
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How is this * ‘world conquest’ * to be attained and what is its purpose and true meaning? Our Torah
teaches us, that when G-d created Adam, his soul- his Divine image- permeated and irradiated his
whole being, by virtue of which he became ruler over the entire creation. All the creatures gathered to
serve him and to crown him as their creator. But Adam, pointing out their error, said to them, "Let us all
come and worship G-d our Maker" The "world conquest”, given to human as his task and mission in life,
was to elevate and refine the whole of nature, including the beasts and animals, to the service of true
humanity; a humanity which is permeated and illuminated by the Divine Image - by the soul, so that
the whole of creation will realize, that G-d is the Creator of all. The Torah is the blueprint for everyone

and every thing in this world.
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Needless to say, before a human being sets out to conquer the world he must first conquer himself and
his own ego through the subjugation of the "earthly” and the "beastly” element and forces in his own
nature. This is attained through actions which are in accord with the directives of the Torah - the
practical guide to everyday living so that the material world becomes permeated and illuminated with
the light of the One Almighty G-d.
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In the beginning G-d created one man, and upon this single person on earth, He imposed this duty and
task. Herein lies the profound yet clear directive, namely, that each and every person, is potentially
capable of "conquering the world". If a person does not fulfill his task and does not utilize his
inestimable Divine powers, it is not merely a personal loss and failure for him, but also something that
affects the destiny of the whole world.
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Can One person change the world? —4~ A (£ £t 57985?

One of the main distinguishing features in the creation of man is that man was created as a single

being, unlike other species which were created in large numbers.
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This indicates emphatically that one single individual has the capacity to bring the whole of creation to
fulfillment, as was the case with the first man, Adam. No sooner was Adam created, than he called upon
and rallied all the creatures in the world to recognize the sovereignty of the Creator with "the cry,
"Come, let-us prostrate ourselves, let us bow down and kneel before G-d our Maker’ * . For it is only
through "prostration” — self- abnegation that a created being can attach itself to, and be united with
the Creator and thus attain fulfillment of the highest order.
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The Rabbis teach us, that Adam was the prototype and example for each and every individual to follow.
"For this reason was man created single, in order to teach us that ‘one person is equivalent to an entire
world’ ". This means that every human being; regardless of time and place and personal status, has the
fullest capacity, and also the duty, to rise and attain the highest degree of fulfillment, and accomplish

the same for creation as a whole.
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G-d is all and everything is G-d LR FHH—

The foundation of all foundations, and the pillar of all wisdom, is to know that there is a First Existence,
who brings all existences into being. - Maimonides, opening to Code of Law
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The need for G-d: one must believe that there is an eye that sees and an ear that hears. By definition
believing is to accept G-d as a reality in our life. The way each one of us perceives G-d will depend
largely on our perception from childhood and/or our current influences.
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Can the existence of G-d be proven? In truth we must analyze the question before we attempt an
answer. What is considered a proof? How does one prove that anything exists? Take for example, a
blind man. Do colors exist for the blind man? He cannot see colors, yet they still exist that fact is
established by others who can see. The blind man believes and trusts that his fellow men can see that
colors do exist although it is beyond his personal experience: For a further example, take electricity.
When we turn on a light, can we see electricity? The answer is no, we see only its effect. Take gravity.
When an object falls we cannot see, hear, feel, taste or smell gravity - we only see its effect. All agree
that gravity is an undisputed fact of nature since we see its effect. Scientists today are still baffled as to
exactly what is the "stuff" of gravity. In short, the proof of existence of any matter does not necessarily

mean that we have to sense it in any way. It exists because we see its effect.
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The power of the righteous. EEX i/

Immediately after the creation, the Biblical story continues with the temptation of the forbidden fruit,
Adam and Eve’ s sin and the subsequent exile from the Garden of Eden. The snake / serpent,
synonymous with evil inclinations, persuades man to disregard the mission of his soul in return for
momentary pleasure. Adam plunged mankind into a constant struggle between the good and evil
inclinations (in Hebrew Yezertov and Yezerhara). The Torah describes what happened in the following
way: At the time of creation, the Shechinah, or Divine Presence, rested on earth. After the sin of Adam
the Shechinah removed itself from the earth.
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There were ten generations from Adam to Noah. This long era of humanity was a history of
deterioration and removal of the Divine image from humankind. Noah was unable to save or redeem
the increasing decadence of these generations: his shining ark was the refuge of the ideal of a
redeemed humankind and nature. Another ten generations passed from Noah to Abraham. While both
intervals of ten generations are part of what the Torah called the two thousand years of void or Tohu,
meaning spiritual darkness, Abraham’s relationship to the era which preceded him was different. He
was able to redeem the historical era of the ten generations, which preceded him.

MESEMER+HRA, ETEROMKEAXTFTHERNIRSHFMERQOAE, BWEEHEN IR
HMFXLEARTINKNER. RNARERNATARALZNXARESFNRENSEMERR. N
WMEBTRAFRITHEA, ERATHRVELHARERTFNTohy, ERRIRBINRE, TREFR
e EAHANXRSHESRE. BBl +RARERMZR,

This was because the service of Abraham marked the beginning of a new era in humanity, called the
"two thousand years of Torah-- Divine teaching”. Torah is associated with "light", symbeolizing clear and
manifest G-dly truth. Just as the Torah through its commandments formed the instrument of the
refinement of the world, so Abraham, having realized the unity consciousness of the One Creator in the
fullness for himself at the age of 3 thereby becomes the father of monotheism, and then worked on
uplifting the human environment around him. In the process, he himself practiced and spread the
observance of the basic spiritual laws of humanity later to become known as the Noahide laws, starting

with the recognition of the unity of G-d, as well as keeping a further commandment, circumcision,



which was given to him and forms the bridge to the further group of commandments incumbent on
the Jewish people, to be given later at Mt. Sinai. In this sense Abraham was already a Noahide, but he
was also the father of the Jewish people with their own distinct spiritual character and task and
responsibility. In his offspring, Yitzhak and Ishmael and his grandsons Yakov and Esau, the partnership
between the families of nations is born, where Jew and gentile, with their complementary tasks build a
dwelling place for the revealed presence of the Creator.
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There are seven Noahide laws, which are biblically binding on all humanity. They are: the prohibition
on idolatry, blasphemy, or the reviling of G-d, forbidden sexual relationships, theft, murder,
lawlessness, the failure to establish courts and processes of justice and the prohibition of the
consumption of the limb of a living animal, associated with cruelty to animals. They are known as the
seven Noahide laws. The reason for this name is because, although six of the laws were commanded to
the first person, Adam, the seven laws were completed with Noah, to whom the seventh
commandment was given. Only after the flood, was it permitted to humanity to slaughter meat for
consumption, and with this came the law prohibiting one to eat the limb of a living animal.
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These laws are a basic "possession” of humanity. For the human being is, to use the biblical phrase,
"Created in the Image of G-d", that is to say, fitted to "Imitate G-d", and this imitation can take place
only through the performance of the Divinely given Noahide commandments. The reason for this is

because these laws help the person respect the Creator and his merciful and just ways.
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One of the great teachings of Rabbi Baal Shem Tov( 1698-1760), the founder of the Chassidic
movement, is that there is not a one time creation but rather an ongoing creative process. Divine
creative energy is constantly pulsating through creation, bringing it into being ex nihilo (from nothing)
every single second. If G-d were to stop creating the world, even for an instant, it would revert to null
and void, as before the creation. When the Torah talks about the idea of a "removal of the Divine
Presence”, they are not suggesting that G-d literally removed Himself from the world; otherwise the
world would cease to exist. Rather they are suggesting that sin creates an insensitivity to that Divine
Presence in human beings. G-dliness is no longer manifest and felt by creation. It is almost as though G-
d is in exile from His own world. This was the result of the generations of sin and it was only through
the efforts of the righteous that the world can again sensitized to the Divine Presence and became a
fitting dwelling place for His presence.
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GOOD AND EVIL ERE

The Torah metaphor for evil is darkness. No more than the absence of truth. A void of reality. Like
darkness, evil has no power of its own. From where, then, does it derive the power to cause so much

pain in the world?
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In the beginning, Adam and Eve could have simply ignored it and it would have eventually dissolved
into the sparks of G-dly light they revealed in the Garden. However once evil has been fed and lives out

of its bag, it can never be dealt with so smoothly again.
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Nevertheless, our major weapon against Evil is still our disregard for it. This is perhaps the Lubavitcher
Rebbe’s most common response to those who wrote asking for counsel to deal with the evil in their
daily lives — whether it be anger, temptation, disturbing thoughts, bad dreams, over and over, the
Rebbe writes, "do more good and remove your mind from the issue.” Even in matters of health, the
Rebbe advised, "Find a good doctor, who will be concerned with your problems. Then simply follow his

instructions and remove your mind from the sickness.”
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On a global scale, evil is not something to fear, much less to negotiate with. That only gives it more
power. Yes, there are times when you have no choice but to battle evil -- as the Maccabees did against
the Syrian-Greek oppressor. But stoop to conquer evil and you will only join it in its mud. Against evil,
you must march to battle on the clouds. You must trample it, while never looking down. On the
contrary, while in battle against evil, you must find yourself reaching higher and higher.
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That is why it is so important today for us to create more light. Even a little light pushes away a lot of
darkness. For every shadow of darkness we see, we must produce megawatts of blinding light. In fact,
this is the purpose of evil, why a G-d who is entirely good, devised evil to be in His world. Because evil
forces us to reach deep inside, to find our inner strength, climbing ever higher, until reaching a brilliant,

blinding light -- a light that leaves no crevice for darkness to hide.
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Against that light, evil melts in surrender, having fulfilled its purpose of being. For, in the beginning,
darkness was made with a single intent: To squeeze out the inner light of the human soul. A light that
knows no bounds. Fight evil with beauty. Defy darkness with infinite light.
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Whatdo | do? REHRELH?

Every person is created with a Divine image. It is the task of every one of us to elevate all human activity
to a Divine purpose. In short, this means being able to connect every human activity with G-d - and this
is precisely the purpose of the Torah and its commandments. A human being has the ability to connect
his entire being with G-d. Upon achieving this task, he creates a dwelling place for G-d in this world,
hence fulfilling the purpose of creation.
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The worlds of the spiritual and the physical are not in conflict. The ultimate purpose is that they be
fused and the physical permeated with the spiritual, the core of all the commandments performance is
to take the physical creation and utilize it for a Divine purpose. This achieves a wonderful harmony
both in the individual and in the world at large. This theme is to be encompassed at all times and
places; wherever and whenever a person operates, he is able to utilize the task at hand for its correct,

Divine purpose, a dwelling place for G-d.
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Therefore we must always be aware of our responsibility to the Creator of life and live in His image. And
not to serve false gods, money, power and so on and not to accept these concepts as the one and only
force that gives life to all. However, living with His presence we bring down Divine light and Presence

into this world.
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We would do well to heed the advice of King Solomon, the wisest of all men, when he wrote at the end
of the book of Ecclesiastes, ‘Ultimately, all is known; fear G.-d, and observe His commandments; for this
is the whole purpose of man. In the words of our Torah, "l was created for the sole purpose of serving
my Maker."
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The Seven Noahide Laws demonstrate that the Almighty G-d has rules and laws for all human beings
..and that G-d loves us all. He does not leave anyone, Jew or non-Jew without guidance. To the non-
Jew, He has given the Seven Noahide Commandments. Maimonides states "Whoever among the
Nations fulfills the Seven Commandments to serve G-d belongs to the Righteous among the Nations,
and has his share in the World to Come”. Although there are many reasons for a non-Jew to follow the
Noahide Laws, because one finds them moral or they appeal to his intellect or his sense of justice, in
order to become a Ben Noah, Child of Noah, one must, essentially, follow these laws because he
recognizes that they were revealed by G-d, Hashem through Moses to the children of Israel at Mount

Sinai.
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"One must always perceive the good and evil in oneself and in the world as if in perfect balance.
Through doing one good deed, one can tip the scales in favor of the good and bring salvation to

oneself and to the entire world.” © Maimonides.

VP ALTAEEREIE-TARANEHRERANEERSEEN. EdM—HFER, —PARA
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Each and every one of us carries the enormous responsibility and has the distinct privilege to tip the

entire world towards redemption, thereby changing the world for ever.

HNF—TABSBRAREANBEEHAHETRELTROMFREE Mt ROUBRHERE, AR T H
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A central belief in Judaism is the sanctity of life and how every single person on the planet is unique,
special, and part of the master plan.

KAHO—TPOEMREGHES, SIANEGEITERLBER—KZM, 95N, B2 A
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The Rebbe, Rabbi Menachem Mendel Schneerson, leader of the Chabad, Lubavitch world Jewish
movement, stated that the Noahide Laws observance by all humankind will bring about universal
peace and the Messianic Redemption. The Rebbe explained because the basic nature of our world is
perfect and good, our every good action is real and enduring, while every negative action is just that --
a negative phenomenon, a void waiting to be dispelled. Hence, the common equation of evil with
darkness and good with light. Darkness, no matter how threatening and intimidating, is merely the
absence of light. Light need not combat and overpower darkness in order to displace it — where light is,
darkness is not. A thimbleful of light will therefore banish a roomful of darkness.

fii tkMenachem Mendel
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Here are some Points to ponder XEE2FEE TN L X5
How do we define G-d?

BINEHEEXLLEH?

What do we mean human were created singular?

LHEMR  ARR—WOLEHEN W EHETL?

What does the Torah mean ° ‘In the divine image’ " ?
s " HEMAES N MEXEFA?

When we say one must first conquer himself and his own ego through the subjugation of the "earthly”
and "beastly" in his own nature, what dose that mean?

4PN —TALTAEEBDERASEKELSH MY T W T UmEA T | REBASHE
' WEHR, BRRML?

Belief, Can we prove G-d? Why is it impossible to comprehend G-d?
s, BMIOMEIERLFE? HftAinBR LHEETFAEN?

What is life's purpose? What do | do?

S HMETLA? HEERELM?

Good and evil - light and darkness, a bit light dispels much darkness.

BINE—XRNRE, —SAaRERESARNORE.



Chapter - Law 2
|t
Respect and Praise of G-D - Do not blaspheme His name

WA AEORG XN E—TERZELEME

G-d is called the thing of things and ruler of ruler. He is the basis for all that we value, and esteem. Once
you recognize G-d as the creator of all, do not be disrespectful to G-d.This means that you must not
curse G-d's name. It also implies that you should not use G-d's name disrespectfully. In order to develop

proper respect for the Creator, let us think of the respect afforded on earth to royalty.

LEHEBIFEZF, FEzE, HERNABEMEEN—THORE. f—BFRHLEE—15B08
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Imagine that you are in the presence of a great king. Imagine how much respect you would have every
time, you pronounced the king's name, You should have even more respect every time you pronounce
the name of the King of Kings. Another you must also learn to respect G-d's judgment. No matter what
happens, never complain this is the hardest test. Many people as they go through bitter and harsh
experiences in life like a car accident, illness, divorces, betrayal and disappointments may begin to
develop anger tow ards G-d. Even though this anger is really only the cover for their hurts nonetheless
they feel that they would like to criticize and complain to G-d. The way out of this is to remember, G-d is
good; G-d is the greatest good that exists. There is no other good than G-d all good thing things we
know and experience are actually from G-d. One may not use G-ds name in vain by swearing falsely

The positive side would be to showing gratitude for the life that we have from the creator of all life,
thanking and blessing G-d. What does it mean to respect G-d? Living in the Divine is loving as G-d loves,
Child following in his parent footsteps--- which is giving the gift of love unconditionally.

BRGESRE—TMMEANBIEN, RE-THILRRIBINEFNFR, REASOWNE, Bi,
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What is prayer? #i#§24?
Correspondence between the Physical and the Spiritual
T2 R th 50 Rt 5 2 ) A R R

In Jewish philosophy, nothing is without its purpose in the scheme of things, and no action is devoid of
consequences. All words, thoughts and actions have cosmic effect, leading to an increase or decrease
of spirituality. Thereby, there is a correct and incorrect way for each action, each pattern of words and
thoughts. That is to say, the entire world as an organic whole is the physical representation of the
spiritual realm. Physical action affects the spiritual realm, while in turn spiritual accomplishments affect
the physical realm.

ERAHENNTEE, EA—HREMEXSETRLER, R —HITHRF2FERRS. 508
, B—PRE, §-HTANSEFEASLERR, SIERE LASNE TR, EHit, S4TH, B
if STESHAERMNAEFERNES. BRER, BIMEAR—1TENEE, DAY RERI 5N
FSMEREL. MEEFHTHSERRRANE, RIMBREIRECSERMEAER.

By spiritually improving ourselves and interacting with the physical world in a way that increases the
corresponding properties of the spiritual world, we in turn influence the entire physical cosmos. Every

gain in the spiritual realm causes greater harmony in the physical realm.

HHENBCHMABANBEANSHAHRERRRE LOENNELZ RESEIEFHEENTEE &
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We live in a physical universe which is really just a shadow of the "real thing": the spiritual cosmos. We
are given the ability to manipulate the spiritual cosmos and to bring it to perfection through our
physical action, words and thought. Living in the shadows as we do, we cannot always understand

what the purpose of our shadow actions and words is. However, they are as crucial to our wellbeing as



to the wellbeing of the cosmos: only our real selves, our spiritual aspect e.g. our souls, can comprehend

their true meaning.

HNEEHZTVRYRZELE—-TEF, ZB0—1 "~ HEE ' -

REMAFEMRT. RINERTTREMRERERIAFEOEN, FEALLETRINEMREROITH
. EENEERENIERRAM[RERHR, RENAEZREFELTTE, RINFESTAERNMR
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HZaH, RNMMEIHT—@, tMERNOIA, FEERENOHIIT N

Prayer. Every morning, G-d waits for us to pray, but we often don’ t perform this service with proper

intention. If we delay our prayers, they must reflect proper preparation.

#ith: SXELEFT|WEFHFRINAS, ERNITERFFACHERNEERGTZTFE. 0REN
ERT M, TL0H EREER.

When we bless a friend, we wish him success. Can we do the same towards G-d? Does G-d lack
something that our prayers can satisfy?

LHEMNMM—TAROHE, BONSLEMAD). BINEENEEMEHEORRG? LE8L0—LIHH
RIS A R AE M REE?

Become close to the Creator of the world. Not only do we thank G-d for His kindness by making a
blessing, we are also elevated to a higher level of spiritual awareness.

EFRMRMNOIEERE! RNFETURREOFHARENLENEE, ETLLATERENMMRE
RS —TESMNER.

The visiting rabbi used the blessing to thank G-d for His material blessings, which is commendable. But
Rabbi Elimelech used the blessing to connect to G-d. The apple was merely a medium for this.

I A0 4L L A PER AT A AR AR M L EFTIB A MR IRE, XEMBRNE. BRAEUF KEimelech
AZMRERS LENEG. ERAFIR—-TRITE.

When the opportunity arises to make a blessing, we too can use it to increase our spiritual awareness.
The more prayers and blessings that we make, the more we increase our awareness. That' s the point
of making a blessing. It is as if we do something for G-d; we bring Him here on earth instead of
relegating Him to the heavens.



LAENSRERENHORE, RNRITUAERESEITIN. ROEOFSNRGEES, R GE
RERNOMAER. ZRERBFHOEN, BFERMNVLEMT L8R BNBRFIITHE W
FTRI\EH XL, WWmEZ.

Why do we pray? {1 50H 4 E#H %7

Because the body needs the soul and the soul needs the body, and both need to be made aware, that
the other's need is also their own. That ultimately is the essence of prayer: to know our needs, to
understand their source, and to comprehend their true objectives. To direct our minds and hearts to
Him who implanted these needs within us, defined their purpose, and provides us with the means to
fulfill them.

EHSHRERR, RAGTESE, —HHELAENE, SH—FTNBELEACHRE. ZRITHE
MEMS N MEFRNOWR, PEENMNKRE ERGNOAESN. BENNCBESSISHLER
B, #ERNAOWKRMERSE, BUXHENSE, HEMRHEE.

The whole concept of praying is confusing. We trust in G-d that He is good and does everything for the
good. We believe that He has perfect knowledge of everything and that everything is under His control.
At the same time we ask Him to change things and make them good as we understand it. Yes, it seems
a contradiction.

wHMBEEBREESAREN. —HE, RNBELIEREN, MEN—UBEIREN, RIBEND
FETMBARENTER, TWESERAEIEZT. BEEN, BRINXERPRMENOERITERD
. MEEY. ENREEREEFE.

So think of it like this: G-d wants people to pray to Him. It is somewhat like a parent want in a child to
pick up the phone and say, "Hi, Mom and Dad." More than that, He wants things to progress in His
world through mutual consultation and coordination. He wants that we should be involved in
understanding what's good for us and in then bringing this good about — no matter how much better
His own understanding and ability is than our understanding and ability.

U EXHERES. LERBANERETS, ERNEXLRE—TREKFEETRERERIR: "R,
H#E. B8 . FRNE, RENSLEHER MR LESET R 0ENSERET, REREN
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That's what prayer is all about: Communion between you and G-d literally. Think of prayer as G-d
talking to Himself - through you. In prayer, you and G-d are one. Today people hold meetings for



business and social causes coming to G-d in prayer is having a meeting with the Creator. Make a

standing appointment and discuss all your plans with Him.

BEZTHANSHEN: RULEZEMNEMNZR. BFHEGESLEEZMETACIRE. EF
HisnEm, RAMLERS—8. RB/SEANATEELNEBAEHEFERE -1, Bl LEXBRIF
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Praying with a heart fi- 3§

There a story told about praying with a heart, once the Rabbi said * 'G-d loves a heart’ * , a simple
person understood this literally and every week he would place a heart in the holy ark inside the
synagogue alongside the holy Torah, after many weeks the Rabbi hid and waited to see, who was
placing a heart into the holy ark, sure enough Aaron came in -+ the Rabbi then explained G-d wants
ourhearts-

F—TXTRAOCITMOSE, MEH—HtkRE  EEE-8L ", FTRQENARTEERXGE
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BLESSING AND CURSE RiE#iazR

" 'See ' | give you today blessing and curse” (Deuteronomy 11:26). "Blessing"” is a very important
word. We need to know that there is goodness in the world and that this goodness has been given to us

and made accessible to us,

CRIB, HS5BERESRIBMNESNEAERNEN ©  (Baeid
11:26) . " HE T E—TEREENSRE. #NLTNEZIHRALAEE, SNBEECEBRETH
fin, BANREBEIE,

"Curse” is an important word, too. We need to know that there are negative things we must reject and
defeat. That's what being a moral creature is all about: knowing that there is good and there is bad,
knowing to distinguish the one from the other, and knowing to embrace the former and reject the
latter. "You" is a very important word, too. You must know that the choice is yours, that you, alone, are

responsible for your choices. That the world has been placed in your hearts, and in your hands.
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"Today" is also important. Our actions are not a stab in the dark, noted in the depths of Heaven by an
invisible G-d, to be accounted for in a distant afterlife. The implications of our choices are present and

immediate.

TSR HEREE RNNTHATFERRR LN, ENNEEENEFETHXSRLEBLABTTFR
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But the most important word in the above-quoted verse is the three letter verb that opens the
sentence - and opens the Torah section of Re‘eh (Deuteronomy 11:26-16:17) giving the Parshah its
name. It is the word "see".

EREEMAEZEFAzLEEEEMNLE, HEEADTEXFINRTREEZITEXFEMNRIE—
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Of all your senses and faculties, sight is the most real and absolute. Hence the law (Talmud, Rosh
Hashanah 27a) that "a witness cannot be a judge." A judge must be open to arguments in defense of
the accused; having seen the act committed, this would-be judge has too powerful an impression of
the man’s guilt — he is no longer capable of finding sympathy or justification for the deed.

EfffAMEEMDELS S, NEERALNRMNMAY, BAME (Talmud, Rosh Hashanah 27a) 2 it

CRE—TABRIEFETHE © . ATRPES, —THBLAENMPATFR. 4—PARRTI
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When you hear something, smell something, feel something or deduce something logically, you know
it to be true. But this never an absolute knowledge. There always remains some reservation, some
inkling of doubt, some vestige of "yes, but...." But not when something is seen. Thus sight is the "perfect

experience” or seeing is believing.
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That is why the prophets describe the messianic era as a time of seeing: "Your eyes will see your Master”
(Isaiah 30:20); "All flesh will together see that the mouth of G-d has spoken” (ibid. 40:5). To "see" is to
inhabit a world in its ultimate state of perfection, a world which has realized its Divine purpose and
attained a total and absolute knowledge of its Creator. Since the main object of our sight will be G-
dliness itself then. Our perception will be elevated to spiritual perception.

MEME A AEMNEEFBRTEMHRE "B " O " ROREESFELRORE " (
Isaiah 30:20LA®TEH30: 20) * FAAMARBESFHLEMORET " (ibid. 40:5).
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Thus the Torah proclaims: "See, | give you today blessing and curse.”
BREAGLERASES: ' HW, #HSHBRESNIEMNEHEMAERINEN

See the blessing. Gain intimate, absolute knowledge of the essential goodness of your Creator, your
world, your own soul. It is there; see it.

FAERGNIE. BRXTHEMEREEMNEDE. FHERNENHRAMLS AT LA ERERE,
FREE.

See the curse. See that it is not truly accursed, for evil is a nonentity, a mere absence as darkness is but a
withdrawal of light. See that it "exists” only to challenge you to defeat it, only to provoke your passion

for good, only to rouse your most profound loyalties and convictions and powers.

FHERE RAREEXRLAFREAEMTE BABEBEEEEREN, RFTBREE—HL—HEN
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See it for what it really isn't and you shall conquer it. See it for what it really is and you shall transform it

into or even greater blessing.

FREEHLHLAMTR, MENEZRITE HEERAZMNEE, FEETURCHEATXRE

See yourself. Know who and what you are, and know it absolutely: a child of G-d granted the power to
be His partner in creation and in perfect in His world. All hindrance and limitation, all failure, is only the

failure to see your true potential. See yourself, and there is nothing you cannot achieve. Look at



yourself in the mirror and start to see the soul that you are, see the soul within the person you are

facing.
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See today. Do not merely "hear" goodness and G-dliness as an abstract concept; see it in the here and
now, see its immediacy and its reliability. See it coming to light today. Walk down the street and notice
both human goodness and also G-d" light up the world.

FHESR, FEREME "R MRENHMELAE—THSINERE, FEEENNEREXL,
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A Noahide who has sinned against G-d or his fellow man must repent and be sorry for what he has
done. He must promise to himself that he will not commit this sin again. He will make a personal prayer
to G-d, requesting mercy. If he has hurt a fellow person, he must request that person’s forgiveness. If he
has done damage to that person’s property or body, he must compensate him. If he has done damage
to himself, to his health or property or his family, he must make amends.

— I ELERHFHILIREN WS (Noahide) #imEMme, FAXMAMMNEIRE. fhimE
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Here are some Points to ponder X8 — %S El{ES
Why and how do we pray to G-d?

HNAHLER LERHT? R0 FTHFH7?

What is our relationship with G-d?
#INRLEMXREHL?

What is the connection between the body and soul?



SRRz EaMEREH AT
Blessing and curse — good and evil - light and darkness.
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Chapter-Law 3 =#: $=®
Respect for human life - Do not murder
HEANEG—FARR

This principle teaches that human life is sacred. One must never do anything that would result in the
death of a fellow human being; one must not derive any profit from the death of an innocent human
being. This principle also considers abortion as well as euthanasia to be equivalent to murder.lt is

permissible to kill a murderer.

It is also permissible to kill in self-defense. One may also kill, if it is absolutely necessary to save an
innocent person’s life. This principle forbids suicide, You may not do anything that may endanger your
own life.You must not do anything that endangers the lives of others. If you have a business, you must

make sure that it does not endanger the safety of others.

EFMBUSANEGEWNEN, —TARTTLHSBRERECHEMER, —PARTE#T—-F
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G-d is holy-Life is holy
IHERHEN-EHGREBEN

The Torah is primarily concerned with life on this world. The soul exists before its descent to earth and
returns to the heavenly realm in the afterlife. Itisa ' ‘descent for the purpose of ascent” * |, the ascent
being the fulfillment of the ultimate purpose in creation, the creation of a dwelling for G-d in this
world.

£4iThe
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King Solomon describes the soul as * ‘the candle of G-d’ * . For what purpose does G-d need a
candle? Is there any place where it is dark before Him? The candle is needed for this world within which
G—d has clothed His majesty. The soul illuminates the body and the world, enabling it to recognize the
Creator, through fulfillment of the Torah and mitzvah in daily life.

REPNEMERRME " LEHOT " (S20: 27—
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A specific purpose
— 1T EHENEN

In addition, every soul has a specific purpose besides the general purpose of making an dwelling place
for G-d in this world. The Baal Shem Tov said that a soul, in addition to keeping the Torah and
mitzvoth, may descend to this world and live for 70 or 80 years just to do a favour for another in the
physical or the spiritual realms. How does one know one’ s own specific purpose? How does one know,
which favour is the purpose of one’ s soul’ s descent? The answer is that everything happens by
Divine Providence and, if a person is presented with a certain opportunity, this is certainly sent from
Above and should be treated as if it is the purpose of one’ s soul’ s descent.

ks, BTAHEFEZ HERME—TEEZAZN, SFIAANGTECHENER. B/R-HIB-IEXThe
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Our Torah stated,  ‘Everything is from the hands of Heaven, except the fear of Heaven.” = This
means that whatever happens to a person is from Heaven. The particular time and place a person lives
and his station in life, whether rich or poor etc, is decided from Heaven. A person’ s only contribution
is ' ‘the fear of Heaven' * - his reaction in any given situation. We are all presented with unique

opportunities and challenges and it is our task in life to utilize them for the Divine purpose.
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The soul’ sdescent
RENTE

Our 5ages stated further, the essential nature of the soul, its holiness and purity, and how it is
completely divorced from anything material and physical; the soul itself, by its very nature, is not
subject to any material desires or temptations, which arise only from the physical body and the animal

soul ’

HNOWEEFNER—FEETRAMNBRER, EHONEHNEENE, ©EEMWENEDRESRE
HEEHTAN; RAXS, BREEMATORY, FE2EL™ETFAKNIH R AR L YRGS
i%.

Nevertheless, it was the Creator’ s Will that the soul — which is in the image of the Divine, should
descend into the coarse, physical world and be confined within, and united with, a physical body for
scores of years in a state which is diametrically opposed to its spiritual nature. All this for the purpose of
a Divine mission which the soul has to perform to purify and elevate the physical body and its related
physical environment, making this world an abode for the Divine Presence. This can be done only
through a life of Torah and mitzvah” s When the soul fulfils this mission all the transient pain and
suffering connected with the soul’ s descent and life on this earth is not only justified, but infinitely
outweighed, by the great reward and everlasting bliss which the soul enjoys thereafter.
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A wasted opportunity

—PMRETHE



From the above one can easily appreciate the extent of the tragedy of disregarding the soul’ s mission
on earth. For, in doing so, one causes the soul to descend to this world virtually in vain, for one has not
achieved one’ s purpose. Even where there are brief moments of religious activity in the study of
Torah and the practice of the commandments, it is sad to contemplate how often such activity is
tainted by a lack of real enthusiasm and inner joy, without recognition that these are the activities
which justify existence.
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Apart from missing the vital point through failure to take advantage of the opportunity to fulfill G-d" s
will, thus forfeiting the etemnal benefits to be derived from this, (e.g. the physical existence) it is
contrary to sound reason to choose that aspect of life which accentuates the enslavement and
degradation of the soul, while rejecting the good that is within it namely, the great elevation, that is to
come from the soul’ s descent.
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The proper thing to do is to make the most of the soul’ s sojourn on earth and a life which is
permeated by the Torah and mitzvoth makes this possible. It is also abundantly clear, that since G-d,
who is the essence of goodness, compels the soul to descend from its sublime heights to the lowest
depths for the purpose of the study of the Torah and the fulfillment of the mitzvoth, it must mean that
the value of Torah and mitzvoth is very great.
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Furthermore, the descent of the soul for the purpose of being elevated shows that there is no other
way to obtain this objective, except through the soul’ s descent to live on this earth. If there were an
easier way, G—d would not compel the soul to descend to this nether world. For only here, in what the
Kabbalists call the lowest world, can the soul attain its highest ascent, higher even than the angels, and,
as our Sagessay, ' 'The righteous are superior to the (foremost) angels.”
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Serve G—d with joy
ERFRPHET

Reflecting on the greatness of the Torah and mitzvoth, specifically pertaining to this life; reflecting also
that the Torah and mitzvoth are the only means to attain the soul’ s perfection and the fulfillment of
the Divine purpose; one will experience a sense of real joy at one’ s fate and destiny, despite the many
difficulties and handicaps, from within and without, which are inevitable on this earth. Only in this way
can one live up to the injunction, * 'Serve G—d with joy’ * , which the Baal Shem Tov made one of the
foundations of his teachings, which is expounded at length in Chabad teachings and pointed out by
Rabbi Shneur Zalman of Liadi in his monumental work, Tanya (Ch.26,31).
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Ultimately, following such a path in life will lead to true happiness. Happiness - in the Jewish sense —
may be defined as follows: when a person is doing what G—d wants from him at any given moment
then he may be truly happy. Therefore, if, at any given moment and situation, a person acts according
to the directives of the Torah instruction, he is truly a happy and blessed person. This feeling
transcends all worldly matters, for such a person understands that everything that happens in life is
orchestrated by G-d.
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The Double Standard
I

Double standards are supposedly unethical; however Judaism -- the ethos contained in the Bible and
expounded by the sages of Israel - abounds with double standards. In fact, these double standards are
at the heart of how we live and what we have taught the world - and at the heart of what makes an
ethical person.
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One example is the different ways in which we regard tragedy, depending on who is the victim. When
something bad happens to myself, the Torah tells me to trust in G-d's help, accept and justify His ways,
and examine my ways, for what | might have done wrong so that | may learn a lesson from what
occurred. Which are precisely the things I'm not supposed to do regarding someone else’s troubles.
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Another example of a double standard relates to the difference in how we evaluate ourselves and how
we evaluate others. Briefly stated, we're supposed to judge ourselves by what we've actually achieved,
and judge others by what they're capable of achieving, or their potential.
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IS your blood REDDER?
{RA9M W AnLTig?

But perhaps the most fascinating — and important — double standard in Judaism is in the way we apply

the Divine commandment "Do not kill." The Talmud tells the story of a man who was threatened by the



hoodlum that ran his city that he'll be killed unless he kills a certain person. The great Torah sage Rava
told this man: "What makes you think that your blood is redder than that person's blood?"
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Much has been written on the infinite value, that the Torah places on every individual life. After the
concept of Monotheism (from which it derive), this is the most revolutionary idea which the Jew has
introduced to mankind — "revolutionary” in the sense that it flies in the face of everything everyone
previously believed (as indeed in the face of common sense), and "revolutionary” in the way it has
transformed the face of civilized society.
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Placing an infinite value on every human life means an utter rejection of any "scale" by which to qualify
the worth of human life. A retarded baby’s life has the same value as that of the wisest person on earth.
An 80-year-old "vegetable" cannot be sacrificed to save the life of a 20-year-old genius.
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Torah law goes so far as to rule that an entire city cannot be saved by giving up a single individual for
death. Because each and every life is of Divine - and therefore infinite -significance. Ten thousand
infinities aren't any "more" than one infinity. An example euthanasia, abortion of deformed babies are

forbidden, because life is a gift by G-d and in spite the fact we may not see it in a reveled manor.
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In light of the above, it is surprising to find the following law in the Torah (derived from Deuteronomy
22:26 —: Habah I'hargecha hashken I'hargo — "If someone is coming to kill you, rise against him and kill
him first." (This law applies equally to someone coming to kill someone else — you're obligated to kill

the murderer in order to save his intended victim).
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This law seems to contradict the principle of life's infinite value. If no life can be deemed less valuable
that any other, what makes the victim's life more valuable than the murderer’s life? Furthermore, this
rule applies to anyone who is "coming to kill you" - he hasn’t even done anything yet! Maybe he won't
succeed? Maybe he'll change his mind? Nor does the law say anything about trying to run away. It says:

If someone is coming to kill you, rise against him and kill him first.
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The same Torah that tells us that G-d placed a spark of Himself in every human being, thereby
bestowing upon his or her physical existence a G-dly, infinite worth - that same Torah also tells us that
G-d has granted free choice to every person. Including the choice -- and the power -- to corrupt his or
her G-d-given vitality and tumn it against itself, using it to destroy life. A person can choose to tum
himself into a murderer -- someone who is prepared to destroy life in order to achieve his aims. In
which case he is no longer a life, but an anti-life.
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To kill an anti-life is not a life-destroying act, it is a life-preserving act. It is not a violation of the
commandment "Do not kill", but its affirmation. Without the law, "If someone is coming to kill you, rise
against him and kill him first," the principle of life’s infinite value is nothing more than an empty slogan,

a mere idea. Judaism is not an idea. It is a way of life -- G-d's ideas made real.
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Here are some points to ponder
EER-EWEBEMHES

What is our mission in this world?
HINEZTHR EAOFEGRETAL?

Why is abortion forbidden?

At AERIET~HAL?

Why is suicide forbidden?

AtAERIEBAR?

Can we take a life when one asks? Euthanasia?
HAEAEDERGOFE, HOATLUEE—TANESE? thnikE RKE?
When must we kill a person?

HARBRBENLARA?



Chapter -Law 4 ¥ - SEA

Respect for the family - Do not commit adultery
HERE - FEEE

The Torah acknowledges that a good sexual relationship between a husband and wife strengthens
their marriage and love. It is accepted that a husband and wife should love each other and that their
love should be passionate. The purpose of sex in a marriage is to perpetuate the human race and to
create a close and permanent bond between the spouses and it is the marriage” s foundation. It is a
fundamental human need to experience love through physical closeness with a permanent mate in a
secure long term relationship between spouses. The Torah forbids having sexual acts with a married
person, committing homosexual, incest or bestiality acts since they are a sin.
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"G-d blessed Noah and his children. He said to them, 'Be fruitful and multiply and fill the earth."
(Genesis 9:1)
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What is Marriage?
L 3 A

The Torah teaches us, that marriage is not merely a union between two totally independent individuals.
Marriage is the reunion between two halves of the same unit, A couple shares the same soul, which,
upon birth, divides itself into two incomplete halves. Upon marriage, they reunite and become, once
again, complete. What we are dealing with here is not only a union on the physical, emotional and/or
intellectual level. What we are dealing with here is a union on the deepest, most essential level of self.
There are souls that are compatible for marriage and there are souls that are not. Besides the case of
mixed marriages, the Bible enumerates a list of invalid ‘marriages’ , for example the ‘marriage’

between a biological brother and sister or between a man and a woman that is married to another

man, in other words, incest or adultery. The Bible is not only talking here about prohibitions, but facts.



In the aforementioned examples, there can never be any spiritual marriage, even though it might

physically be possible to cohabitate and procreate for such individuals.
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W hat is Wrong with Intermarriage?
5 EEl e iR 2T A2

We live today in a multi-cultural and multi-religious society. We mix freely with, and respect, people of
all faiths. Many Jews today grow up fully assimilated and comfortable in a secular society and
environment. Why is it such a tragedy if a Jewish man finds a non Jewish woman (or vice versa), with
whom he feels totally compatible and decides to marry her? He claims that she is a genuinely lovely
person with a fine character — often much nicer than any Jewish woman he has met. She is at home
with his Jewish background and culture and they both share the same values, hobbies and pursuits. A
perfect match, yet not made in Heaven.
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Why not?

AftaFae?



The decision to marry out is perhaps the most telling moment, when a person must consider what the
Torah or Bible actually states. There is a difference between a Jew and a non-Jew, in that each one has a
different mission from G-d.
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And now, at the time of marriage, a Divine institution in the G-dly tradition, a person wishes to change
what the Creator set out in the Torah, Bible. We need accept the Divine law, which assigns to each and
everyone of us as a unique task, to the non Jew and Jew alike, in making this world a dwelling place
where the light of G-ds shines, as it" s states ' ‘and G-d will be king on all nations of the world’ " .

One task is not better then the other and both are vital and important and compliment one another.
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Based on the above, we have a very simple explanation for the Jewish friend as to why we cannot
consider him or her as potential marriage partners. It is simply due to the Biblical concept of marriage,
we should respect everyone unique quality and personalities, however not as husband and wife.
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Is conversion an option for the non jewish?
AR R IR K ARSFiEFE?

Conversion into Judaism is serious business. Ask yourself this question: Is the conversion being carried
out from a true desire to become Jewish, independent of any impending partnership, or is it a token
conversion, done to please some parent or other relative? A serious conversion can take years and

involves serious changes in lifestyle and conduct.
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Toundergoa ' ‘cosmetic’ © or * ‘plastic’ * conversion is, obviously, not a acceptable solution to a
seriously minded person, and even more abhorrent to an honest person. A true conversion has to be
such as to transform a non-Jew into a Jew, with a new Jewish Neshamah, soul, like a newborn child of
Jewish parents. Such a conversion is one that is carried out in strict accordance with Halachah, Jewish

law; anything less is only a sham and a mockery.
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The Halachah, Jewish law, is very clear in its insistence that the would-be convert honestly and
wholeheartedly accepts all the mitzvoth, commandments without exception. Accepting all but one
mitzvah automatically invalidates the conversion and the non-Jew remains a non-Jew exactly as
before. Of course, it is possible to mislead a rabbi or a Rabbinic Court by declaring one’ s readiness to
accept all the mitzvoth without really intending to, but one cannot mislead the Creator, who is the One
who imbues the convert to Judaism with the Neshamah, soul.
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There is the well known popular argument that it is unfair to demand more of a would-be convert, in
terms of adherence to the mitzvoth, than that which many born Jews observe in practice. This
contention is inadmissible since the complete commitment to Halachah is a requirement and

stipulation of Jewish Law to which the would-be convert must unequivocally commit himself.
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A word of caution: within the Jewish community today one may convert in either an Orthodox or
Progressive establishment. It should be clear from the start that an Orthodox conversion is accepted in

all Jewish circles, whereas the Orthodox do not accept a Progressive conversion. To convert in a



Progressive establishment is hazardous in itself; for one” s Jewish identity is then not universally

recognized.
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The Noahide laws are a way that all non Jews people to fulfill their divine mission and receive reward in
the world to come just like any Jew that keeps the 613 commandments, we all are created by G-d in his
Image, we all do not look or think the same--- every human being that keeps Torah laws will have a

share in the world to come.
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Here are some point to ponder X8 2— % HE{EN
What is marriage? Why is same sex forbidden?

SRR A? AHtARMEET?

Why is marriage between Jews and Non -Jews not an option?
ALK AR KA Z B S8 FIF?

Why is conversion for the sake of marriage not an option?
ATEESBMERKERB ST LFE?

Purpose of Sexual Relationship in Marriage ?

HEEENEEEmM EMETA?



Chapter- law 5
Respect for the rights and property of others - Do not steal
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Honesty is called the principle of dominion; this teaches that G-d grants property to each person. The
person has control over the property that he holds for G-d. To steal the property of another is a
perversion of this principle. That is why it is also called the principle of honesty. This principle teaches
you that you must never steal anything from another; you must never deceive another person, or take
anything dishonestly,

REEBFDERRERVY. ERAAHELTRAGTAHBEN”. — T ARTERML LHRED
PR, WS AR XA RN, XA AR MELEN, XENH
BRAIEFREMENANEMNFRE, FAURRKREMA, SEFFRLOTEDEFTRA,

EVERYTHING IS G-DS Fifild—UI 2 LM

Chassidim like to tell the story about a certain individual who was flippant with his financial
obligations. It reached the point that his debtors felt they had no recourse but to inform their Rebbe of
the situation. The Chassidic sage summoned the man and asked him: "ls it true what they tell me —- that

you borrow money and don’t repay, that you buy on credit and then evade payment?”
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“But Rebbe!" exclaimed the Chassid. "Haven't you taught us that the world is nothing, material cares

are nothing, and money is nothing? Why are they making a fuss about a few rubles? It’s all nothing!"
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"In that case,” said the Rebbe, "how about if we take this ‘'nothing’ " and here the Rebbe pointed to the
body of the spiritual fellow - "and we stretch it out upon this ‘nothing’ (the table), and with this
‘nothing’ (his belt) administer a dozen lashes to the first ‘nothing?"
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Behind this humorous story lies a serious question. If, as the Psalmist proclaims, "The world, and all it
contains, is G-d's", is there, in fact, such a thing as "theft"? Can something that does not, in truth,
belong to you, be taken from you?
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Of course, G-d said "You shall not steal.”" Those are the rules of the game. But maybe that's what itis - a
game. G-d is saying: "Let's make believe that this house belongs to Tom. And let’s make believe that
this car belongs to Harry. Now, Harry, you mustn't burn down Tom's house’. And Tom, you're not
allowed to use 'Harry’s car’ without his permission.” Is that what it amounts to?
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According to the Torah of the 10 Commandment the Third Commandment, "You shall not take G-d's
name in vain", and the Eighth Commandment, "You shall not steal”, are one and the same. Indeed, the
Torah in Leviticus 5:21 refers to financial fraud as "a betrayal of G-d". "Because” explains the great
Talmudic sage Rabbi Akiva, "in defrauding his fellow, he is defrauding the Third Party to their dealings.”
On the face of it, this can be understood along the lines of our "rules of the game" thesis. The problem
with stealing is not that a certain person’s "ownership” has been violated (since everything belongs to
G-d anyway), but that the Divine command "You shall not steal" has been transgressed.
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the great Talmudic sage Rabbi
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However if that were the case, asks the Lubavitcher Rebbe, why does Rabbi Akiva describe G-d as "the
Third Party to their dealings"? Isn't He the only party? Aren’t we saying that it's G-d's car that's been
stolen, and the fact that He chose to register it in Harry's name is basically irrelevant?
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But Rabbi Akiva is being consistent. Remember the verse "The world, and all it contains, is G-d's"? Rabbi
Akiva, quoting this verse in the Talmud, interprets it to be saying, "He acquired, and bequeathed, and
rules His world." What does this mean? Isn't it G-d's world because He created it? And if He
"bequeathed” it, than it's not His anymore!

ERELAFREELSN—M. FiEHEX " H#R, HRSN—Y), SEEFLHEN ° B? HEAFE
fEEAREthe

Tamud2ESIATETEN, BRE: " HRESFEST. MFT. HETHMER ™ XGOEEHLE
RBE? B LHEIETHR, #REFENAZRAE? NRVIVEMTHET, BERTERTRT!
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What Rabbi Akiva is saying, explains the Rebbe, is this: Obviously, it's His because He created it. But
then He desired to make it His in a deeper and more meaningful way - by bequeathing it to man.

HtMWRBRHENTEMEREZREN: BN, HRELFN, BSREETHR, BERK #ES
—MEMRANAENNL N - B RAMES AR,

To own a world because you made it is basically meaningless. In human terms, that’s like dreaming up a
life and trying to derive satisfaction from your own fantasy. For something to be real for us, it has to
have existence outside of ourselves. To derive pleasure from something, we have to share its existence

with others.

REANZEAMBEEMA THERGAEE, IRFLEATAEN. EAXXER, BKEBHY. 88
HE—#, —HFAANRETHAHNBNALNE, ELAFETRINERZIH, BRI TFREEEIN
tRE, HNLHAENADFEE.

G-d desired to derive pleasure from His world. That's why He gave it to us, and asked us to share it with

Him.

LHREMHEREEESRE, FUABHRETHRN FXANSH—ESFROER,



That's why He said: "Tom, this is your house. | mean it - it is really and truly yours. Now this is what |
would like you to do with it. | want you to put charity box in your kitchen. | want it to be a place that
shelters a moral family life, a place in which hospitality is extended to the needy, a place where My
Torah, the Bible is studied. "Of course, | could just put you in this house and tell you to do all this,
without really giving it to you. But then you'd be doing all these things mechanically, like a robot. Deep
down, you would sense that it's not really your home, that the things you're doing are not really your

achievement. And then it wouldn't ever be truly My home, either. It would just be something | made

up.

PRRlE®iR: R, ZERGHET, EMNERE -
EHHEERFHRT. EREERFAEMRECEMIHE: FRGCEEEN—T2EE, FYXEAHHIER
MIRELFNETS, AAANKFLE RENESHEIGHA. 42, ROTRUTREREFHRIEESHE,
hERFZLM, BE B RRESG—-TVBA—HVRERARNOGS, THENAENTA SR
. EREOTREHENR, ARENEMN—HRAWME.

"That's why | gave it to you. You sense it to be yours because it really is. You experience what you make
of it to be your own achievement, because it really is. And when you choose, with the free will that |
have granted you, to invite Me into your home and make Me at home in it, it will become truly mine,
too, in the manner that | desire it to be mine.

" BREERCLTNER EAENRETRT, GREERICAERTR. GEMRACHANS
AEE, BEAhWEtt. SMEEREERANEE, FMRRBAGNEHES, NRTEERNERY
RAORE, AARREN—I, IIRETAEALEN, ZERMABBHHA.

"And please, don't steal Harry's car. Because | have a stake in every financial transaction that occurs
between the two of you. When you deprive Harry of the ownership that | have given him over his piece
of My world, you are depriving Me as well. You are making My ownership of My world all but
meaningless.”

R, TEMAEREEMNSE, AAHREFRNZA-ANSHEVEN LEE T RN, NRFABEBS /)
BB —AXBEERMNEFTROM”, RUERMNFEOM~—H, FEERT, KETREATERATNHER
AR L—EH,



The First Commentary
Wi

The Torah begins and Rashi asks a question about the first verse of the first chapter of the first book of
the Torah, "In the beginning G-d created Heaven and earth.” Rashi's question is, why does the Torah
begin with a description of creation rather than with commandments? Since the Torah is basically a
book of commandments and a guide as to how we should behave in our daily life, the Torah should get
right down to instructing us on our behavior. And yet it begins with a lengthy description of creation
and the history of what happened from creation until the giving of the Torah. Rashi answers that this
was done because there would come a time when the nations would accuse the Jews of being thieves
and imperialists. They would say, "You stole the land from the nations!" Therefore, the Torah begins

with the story of creation

fift (Rashi) EIT— XFHRENFEEN—TEHE AEF—2F—HF5—-%. "~ E¥
EwelExR . B

MEEERE: CAHAREMERXIEMEIETE, WARAREARR? AAMERLEE, REE—&X
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We will say: "G-d created Heaven and earth. Earth belongs to G-d. He gave The Holy Land to the
Canaanites for a while, and then he took it from them and gave it to us." So our answer is that we can't
"steal" the land because it belongs to G-d, and G-d gives it to whomever he wants. He wants the Holy
Land of Israel to be under full ownership and control of His people Israel to live init according to His
Torah, including treading the non-Jewish residents and visitors according to His code of behavior, of
kindness, faimess and justice.

HERERAARSEER: "~ LHIETXRE. THRTFESH. RBEHEBLNEA—REE, %
FEAMNMERER, WRSHD. " AL RNHEELENFS W& " L, BAhiHEFL
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THE HOLY LAND OF ISRAEL EigLI&N

The Rebbe points out that this Rashi, which is basically a quote from the Talmud, doesn’t say "the Land
of Israel." It doesn't say we will be accused of stealing "the Land of Israel" — it says that we will be
accused of stealing the land of the nations. What is "the land of the nations"?

Hr bR X b iR, BALSIATIEREN—RIE EEARy Cueimis’ " , EHik
#iNBeHIZTERE " UBFMLE T -
MEESHEERETAIRMLE, 42 " TRMOLH © 7

The world belongs to the nations. The Jewish people are not of the world, they are of Heaven. The Jews
strangers to the physical world so they are trespassing on the land of the nations. Which land? Any
land. Earth belongs to the nations of the world (which is why they're called the nations of the world).

HtREFAEFR. RXADFREEIMHRIOA, BN " 'XR' " . HAFIMTHHRRIR RKAREE
A, FLLgfb{1ERE T AR TH. WRIHE? MEEFRS, BHIHEFER LA, el
RALRALNFR.

So G-d starts the Torah not with the first commandment, because the commandments are all related to
the physical world and Jews who are heavenly nature would not understand how they belong in the
physical world. G-d first had to explain to us by telling us that in the beginning He created Heaven and
earth. Heaven is not any more a place for G-d than is earth; the Heavens also were created by G-d.
Therefore, the part of G-d which is the soul doesn't belong in Heaven any more than it belongs on
earth.

UL ERERAFAS—FARAE EXFAOARBLERMEERAXMN, RXARAHEXR
it iU ES, fRAtASBRTFRMIERR, LHFESFAXBMRBFERBLSHEN. HLE
Wk, XMBRATARS, twRMelEN—1T0A. Bit, ARFLEOB—HY HERA, FE
BFE, thETFib.

The reason for the existence of Heaven is, that it was a stepping stone toward the creation of the earth.
The purpose of creation is to reveal a G-dliness that is notimmediately evident in the physical world, to
bring that which is otherwise un-G-dly to G-dliness. How is this to be done? By dealing honestly and
engaging in physical, worldly activity, but from a G-dly perspective, that is, through the laws of Torah.

XECERMHERA, EXGFENRE. GEMNENERFT—ITEEITERERLSHAOME, BIE
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In the era of Geulah - redemption there won' t be any more ignorance, hatred, jealousy one examples
for how this can be achieved. Is that the hatred known as anti-Semitism for Jewish people, will clear up
when people learn and understand how all the nations of the world are partners with the Jewish
people in bringing G-dliness and spirituality into this physical world.

ERE (Geulah) MER, BTEBALH. MR, B, XREZ-SESTANMNT. TREFKKA
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Here are some points to ponder X2 2 — 2B HEX

Why is stealing not permitted?

AT AT R &E?

The land of Israel was given by G-d to the Jewish people. And the Bible, Torah begins Genesis---
Clefatihs FFBENEAN. 22, MERNENEIEIZFEE---.

Everything comes from G-d.

— &R F LW

The purpose of creation is that we elevate and make a dwelling place for G-d

fliEm BMRERINEAMBE—EAHS LT

The world is fundamentality good we should cherish and appreciate it

RERRIZZIFY, HEZBENENE.



Chapter-Law 6 S#ARE—HEN A
Creating law and order - Establish laws and courts of justice
fliEROERF - R L EMERNER

Since G-d is just, so must you be just.Justice is the foundation of civilization. When justice ceases to
exist, civilization crumbles, when criminals are not punished, they gain power and take over, and one
should therefore do everything in their power to see that criminals are punished. This is especially true
of criminals who violate the Torah' s principles as well as the laws of the land. Also one should not

benefit from any crime or criminal action.

EALHRLIES, MUfbSMELIE. LERXAMERM, 2EEEHEE XHARSHE FEE
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For example the first Jew, Abraham, distinguished himself from those he lived amongst by demanding,
"Will the Judge of all the earth then not do justice?" The idea that there is a Judge and there is justice,
reward and punishment, that it is up to us to fulfill G-d's will, all this, Maimonides says, is the very basis
of Torah and its commandments. And so is G-d's omnipotence. By exploring these two concepts and

the resolution our tradition has provided, we are exploring the very core of Judaism.

RR—THAXATER FAbrahamET 6 F, hiBTRHEERAS, MEASSHTE. HiIak:
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Is the world necessary?
g DUE JEF,

The ancient Greeks thought so--and this perspective has persisted throughout philosophy to this day:
The world is here because it must be here.



F-1THENRRES, SHEZEE-HEZISX, BHE: AHHRLREFXE, RUEESER
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Jews, however, disagree. "You are the beginning and You are the end and who can tell You what to
do?" Creation is a deliberate act. It happens only, because He chose it should happen. Even after a

world exists, it remains "unnecessary”.

KAA, EZithfl, FREX/ NG, " REFE, GRLE, EMEMGMELAR? T GEFE—4
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In short, Torah grants G-d free choice.
mmEZ, FEHFRiA LB BIEFNF

This idea is difficult for the rational mind, because it is impossible to create a model for it. True
randomness and spontaneity is entirely out of the range of mathematics. Even today's chaos theories
are based on procedural models. We can't create a system that will choose randomly with no
explanation for why it has chosen either way--a system of effect without cause. Typical of human
intuition, we imagine that since there is no mathematical model for something, G-d is not allowed to
doit.

=R kEERR ZITESEREER BAFATERERL—1T (A, el HRE, HIESRELE
HALAHEAESHHMSZI. BERS XARERiEchaos theoriesth & & 17 T §2/F 18 @procedural
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Let’s return to this idea that the cosmos enters into being simply out of G-d willing it so. Let's explore a
simple question: Does G-d have to make a world? In other words, does the supposition that there is an
Infinite Essential Being, who is capable of creating a world determine, that therefore a world must
come into being? Or, as a philosopher would put it--

itHRNEBFHELENR0ER LHFHESITES,
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Being, TR LECLEHR, HAMLAHMNT? dilE, EES—(IITERITAOMEE---






